
BIBLE STUDY GUIDE 

John 18:19-40 -- Truth on Trial 
The Interrogation, the Denials, and the Kingdom That Cannot Be Shaken 

Part of our ongoing series through the Gospel of John 

Last Week's Connection 
Last week in John 18:1-18, we watched Jesus enter the garden with full sovereignty and complete 
foreknowledge. He stepped forward to meet His captors, spoke the divine name and soldiers fell, 
protected His disciples at the moment of His own arrest, and embraced the cup the Father had 
given Him. We also met Peter, who followed with genuine courage into the high priest's courtyard 
and then denied Jesus to a servant girl -- his 'I am not' standing in deliberate contrast to Jesus' 'I 
am.' That passage ended with Peter warming himself at a charcoal fire, his story in suspension. 
 
This week the story moves through its next two major phases. First we follow Jesus through His 
interrogation before Annas, then watch Peter complete his three denials. Then the scene shifts to 
the Roman Praetorium, where Jesus stands before the most powerful political figure in Judea. What 
unfolds is one of the most theologically rich courtroom scenes in all of Scripture -- a conversation 
about kingdoms, kingship, and truth that exposes every party in the room for who they really are. 
 

MAIN IDEA 
While the powers of religion and Rome put Jesus on trial, John shows us that the real 

interrogation is happening in reverse: Jesus, through His composed and truthful 
answers, puts every human system of power on trial -- and they are all found wanting. 

Opening Questions 

Discussion Questions 
1.  Have you ever been questioned or accused unfairly and had to decide how to 
respond? What did you do, and what did that moment reveal about where your security 
was rooted? 
2.  Why do you think Jesus responded to Annas by appealing to public witnesses rather 
than simply defending Himself directly? 
3.  Pilate asked 'What is truth?' while standing in front of the One who declared 'I am the 
truth.' What does that moment tell us about the danger of being in close proximity to 
truth and still missing it? 
4.  Peter denied Jesus three times in one night, yet Jesus would restore him fully in 
John 21. What does that arc tell us about how God handles our failures? 

 

Section 1: Jesus Before Annas -- Truth Spoken Openly (vv. 19-24) 

John 18:19-24  The high priest then questioned Jesus about his disciples and his teaching. 
Jesus answered him, 'I have spoken openly to the world. I have always taught in 
synagogues and in the temple, where all Jews come together. I have said nothing in secret. 
Why do you ask me? Ask those who have heard me what I said to them; they know what I 
said.' When he had said these things, one of the officers standing by struck Jesus with his 



hand, saying, 'Is that how you answer the high priest?' Jesus answered him, 'If what I said is 
wrong, bear witness about the wrong; but if what I said is right, why do you strike me?' 
Annas then sent him bound to Caiaphas the high priest. 

 

Key Greek Words 
Parresia (parresia) (parresia) -- Openly, boldly, publicly -- with full freedom of speech. Used 
repeatedly in John to describe the mode of Jesus' public communication. Here it characterizes 
His entire ministry as transparent and non-seditious. 
Edeiran (edeiran) -- Struck, hit -- from dero, to beat or flog. The aorist form indicates a single 
decisive blow. This is the first act of physical violence against Jesus in John's passion narrative. 
Kalos (kalos) -- Well, rightly, properly. When Jesus asks 'if what I said is right (kalos),' He is 
appealing simultaneously to moral truth and to legal fairness. 

 

Background and Cultural Context 

The Illegality of the Interrogation (Mishnah, Sanhedrin 5:1-4) 
Jewish legal procedure required that accusations in capital cases come from witnesses, not from 
the defendant's own self-incriminating testimony. The accused was not to be interrogated to 
build a case against himself -- that was the role of the witnesses. Annas questioning Jesus about 
His disciples and teaching reverses the proper legal order entirely. Jesus' response -- 'Ask those 
who heard me' -- is not evasion. It is a pointed, legally correct appeal to proper judicial 
procedure. He is telling Annas: you are conducting this interrogation backwards, and you know 
it. 

 

The Blow and Its Legal Significance 
The striking of Jesus by the officer in verse 22 is itself a violation of Jewish law. Punishment was 
only to be administered after a verdict, never during interrogation. The fact that Jesus is struck 
for giving a legally appropriate answer reveals that this proceeding is not concerned with justice 
but with outcome. Jesus' calm, reasoned response -- 'if I said something wrong, testify about the 
wrong; but if I spoke rightly, why do you strike me?' -- exposes the officer's action for what it is: 
an extralegal act of contempt dressed up as judicial authority. 

 

Exegetical Commentary 
Jesus' response to Annas is one of the most carefully constructed legal defenses in the New 
Testament. He does not plead, deflect, or panic. He appeals to the most basic principle of Jewish 
jurisprudence: credible, public witnesses. His entire ministry had been conducted openly, in 
synagogues, in the Temple, at festivals where thousands gathered. He had no secret teaching, no 
hidden revolutionary doctrine, no seditious inner circle being indoctrinated in private. If Annas wants 
to know what Jesus taught, the witnesses are available, they are many, and they are accessible. 
 
The transition in verse 24 -- Annas sends Jesus bound to Caiaphas -- is significant for what John 
omits. He skips the trial before Caiaphas and the full Sanhedrin session entirely, moving directly to 
Peter's remaining denials. This is not a gap in John's knowledge. It is a deliberate editorial choice. 
He has already told us everything we need to know about Caiaphas in John 11:49-52. The verdict 
before Caiaphas was predetermined before the interrogation began. John has no interest in 
narrating a foregone conclusion. 



 

Discussion Questions 
1.  Jesus appealed to public witnesses rather than defending Himself directly. What 
does His composure under an unjust interrogation teach us about how truth defends 
itself over time? How might that apply to moments in your own life when you have been 
falsely accused or misrepresented? 
2.  The officer struck Jesus for giving a legally correct answer. Jesus responded not with 
anger but with a calm appeal to evidence and law. What does that response reveal 
about the difference between self-defense and the defense of truth? 

 

Section 2: Peter's Final Denials -- The Rooster Crows (vv. 25-27) 

John 18:25-27  Now Simon Peter was standing and warming himself. So they said to him, 
'You also are not one of his disciples, are you?' He denied it and said, 'I am not.' One of the 
servants of the high priest, a relative of the man whose ear Peter had cut off, asked, 'Did I 
not see you in the garden with him?' Peter again denied it, and at once a rooster crowed. 

 

Key Greek Words 
Thermainomenos (thermainomenos) -- Warming himself -- present middle participle 
indicating continuous, ongoing action. The same word used in verse 18. Peter has not moved. 
He is still at the fire, still in the same posture of comfortable distance from what is happening to 
Jesus inside. 
Ouk eimi (ouk eimi) -- I am not. The direct verbal opposite of Jesus' ego eimi. Peter says this 
twice in the denial sequence. The pattern of denial escalates even as the vocabulary remains 
the same devastating negation. 
Alektora (alektora) -- Rooster. The crowing fulfills Jesus' prediction in John 13:38 with 
precision -- before the rooster crows, you will deny me three times. The exactness of fulfillment, 
down to the specific animal and the specific number, is a marker of Jesus' foreknowledge and 
the reliability of His word. 

 

Background and Cultural Context 

The Relative of Malchus as Third Questioner 
John's identification of Peter's third questioner as a relative of Malchus -- the man whose ear 
Peter cut off in the garden -- is one of the most incidentally specific details in the entire passion 
narrative. This person had a personal reason to look carefully at Peter: he may have been in the 
garden and would remember the man who drew a sword against his kinsman. This kind of 
specific, embarrassing, historically precise detail argues strongly for eyewitness sourcing. A 
fabricator constructing this story would have no reason to include it. 

 

The Rooster and Jewish Time-Keeping 
Roman military custom divided the night into four watches, with the third watch called 
'gallicinium' -- literally 'the crowing of the rooster' -- covering approximately midnight to 3am. The 
rooster's crow at Peter's third denial is therefore not only the fulfillment of Jesus' specific 
prediction but also a natural timestamp: the darkest part of the night is also the hour when dawn 



begins its approach. Peter's failure happens at the moment the darkness is deepest and the light 
is nearest. 

 

Exegetical Commentary 
John resumes the Peter narrative with surgical brevity. He picks up exactly where he left Peter in 
verse 18 -- at the charcoal fire, still warming himself -- and completes the three-denial sequence in 
three verses. The symmetry is deliberate: two denials in the outer courtyard, one from someone 
with a personal reason to identify him. Each denial draws the net a little tighter. The first questioner 
is a servant girl. The second is a group of bystanders. The third is someone who was personally 
affected by Peter's actions in the garden. 
 
John does not record Peter's response to the rooster -- no weeping as in Luke 22:62, no eye 
contact with Jesus as in Luke 22:61. He simply notes the crowing and moves on. This restraint is 
itself a form of emphasis. The rooster's crow is the last sound in Peter's story for now, and it needs 
no commentary. Every reader knows what it means. And every reader who has ever made a 
promise they could not keep feels it. 
 
The Peter narrative across verses 15-18 and 25-27 is John's sustained portrait of what genuine 
faith looks like before the Spirit comes at Pentecost. Peter is not a hypocrite or a coward by nature. 
He is a man whose real love for Jesus is not yet empowered and sustained by the Spirit. The 
charcoal fire of denial will become the charcoal fire of restoration in John 21. John is not finished 
with Peter. And neither is Jesus. 
 

Discussion Questions 
1.  Peter's three denials escalated in pressure and personal specificity. How does 
increasing pressure expose the difference between what we say we believe and what 
we actually trust? What does Peter's experience reveal about where our security needs 
to be rooted? 
2.  John records the rooster's crow and moves on without recording Peter's tears. Why 
do you think John omits Peter's emotional response here? What does it mean for us that 
John does not end Peter's story at the moment of his greatest failure? 

 

Section 3: Jesus Before Pilate -- The Politics of Injustice (vv. 28-32) 

John 18:28-32  Then they led Jesus from the house of Caiaphas to the governor's 
headquarters. It was early morning. They themselves did not enter the governor's 
headquarters, so that they would not be defiled, but could eat the Passover. So Pilate went 
outside to them and said, 'What accusation do you bring against this man?' They answered 
him, 'If this man were not doing evil, we would not have handed him over to you.' Pilate said 
to them, 'Take him yourselves and judge him by your own law.' The Jews said to him, 'It is 
not lawful for us to put anyone to death.' This was to fulfill the word that Jesus had spoken to 
show by what kind of death he was going to die. 

 

Key Greek Words 



Praitorion (praitorion) -- The Praetorium -- the residence and judgment hall of the Roman 
governor. During Passover week, Pilate came from Caesarea to Jerusalem to maintain order. 
This would have been either the Antonia Fortress adjacent to the Temple or Herod's palace on 
the western hill. 
Mianontai (mianontai) -- Be defiled, be made ceremonially unclean. Entering a Gentile 
dwelling would render a Jew ceremonially unclean and prevent Passover participation under 
their interpretation of Jewish law. 
Kakon poion (kakon poion) -- Doing evil -- a present participle indicating ongoing action. The 
Jewish leaders' refusal to specify a charge is legally telling. Their answer is not an accusation. It 
is a demand that Pilate accept their conclusion without their providing any evidence. 

 

Background and Cultural Context 

Pontius Pilate -- Historical Background (Josephus, Philo, Caesarea Maritima 
Inscription) 
Pilate served as prefect of Judea from approximately AD 26 to AD 36 under Emperor Tiberius. 
His title 'prefect' is confirmed by a limestone inscription discovered at Caesarea Maritima in 1961 
reading 'Pontius Pilatus, Prefect of Judea' -- the only known first-century physical evidence of his 
rule. Josephus and Philo both describe him as provocative and insensitive to Jewish religious 
concerns, hanging images of Caesar in Jerusalem and diverting Temple funds for public works. 
After his patron Sejanus was executed for treason in AD 31, Pilate was politically exposed and 
more vulnerable to Jewish pressure -- a context that sheds significant light on his behavior 
throughout this trial. 

 

The Ceremonial Defilement Irony (Mishnah, Oholoth 18:7) 
The Jewish leaders refuse to enter the Praetorium because contact with a Gentile dwelling would 
render them ceremonially unclean and prevent them from eating the Passover. The Mishnah 
addresses precisely this concern -- Gentile houses were believed to contain hidden leaven or 
bones of the dead. John's irony is devastating and characteristic: these men are scrupulously 
avoiding ritual defilement in a Gentile building while simultaneously orchestrating the judicial 
murder of the Lamb of God. They strain out a gnat and swallow a camel. They guard their 
ceremonial purity while committing their greatest moral defilement. 

 

Roman Capital Jurisdiction -- The Ius Gladii 
Under Roman provincial law, the power to execute -- the ius gladii, or right of the sword -- was 
reserved exclusively for the Roman governor. Subject peoples could not carry out capital 
punishment without Roman authorization. The Jewish leaders' statement in verse 31 is a precise 
statement of Roman provincial law. This detail carries enormous theological weight: Jesus had 
predicted He would be 'lifted up' (John 3:14; 8:28; 12:32-33), Johannine code for crucifixion. Only 
Romans crucified. Had the Jews executed Him under their own law, the method would have 
been stoning. Rome's involvement is not an accident of politics -- it is the mechanism by which 
Jesus' own predicted mode of death is fulfilled exactly as He said. 

 

Exegetical Commentary 
John's notation in verse 28 that the Jewish leaders would not enter the Praetorium is one of his 
most concentrated ironic observations. The men engineering the death of the Son of God are 
worried about getting their robes dirty in a Gentile house. The contrast between their scrupulous 



external piety and their corrupt internal agenda is the same hypocrisy Jesus identified throughout 
His ministry -- whitewashed tombs, clean on the outside, full of death within. 
 
Pilate's opening question -- 'What accusation do you bring against this man?' -- is entirely proper 
Roman legal procedure. A Roman trial required a formal accusation before a case could proceed. 
The Jewish leaders' response is not an accusation. It is a demand: take our word for it. Pilate's 
instinct to push back -- 'judge him by your own law' -- reflects both legal propriety and political 
calculation. He already senses this case is not what it appears to be. 
 
John's closing note in verse 32 -- that this fulfilled Jesus' word about what kind of death He would 
die -- is the theological anchor of the entire section. The unjust maneuvering, the political pressures, 
the legal technicalities: all of it is, without any of the participants knowing it, the precise mechanism 
by which Jesus' own prophetic word is being fulfilled to the letter. 
 

Discussion Questions 
1.  The religious leaders were scrupulously careful about ceremonial defilement while 
engineering an unjust execution. What does this tell us about the danger of religious 
practice that has become disconnected from genuine moral integrity? Where might we 
face a similar temptation? 
2.  John notes that Rome's involvement was necessary to fulfill Jesus' own prediction 
about how He would die. What does it mean that even the unjust maneuvering of 
corrupt leaders was being used by God to accomplish His purposes? How does that 
reframe how we think about injustice in our own lives? 

 

Section 4: A Kingdom Not of This World (vv. 33-37) 

John 18:33-37  So Pilate entered his headquarters again and called Jesus and said to him, 
'Are you the King of the Jews?' Jesus answered, 'Do you say this of your own accord, or did 
others say it to you about me?' Pilate answered, 'Am I a Jew? Your own nation and the chief 
priests have delivered you over to me. What have you done?' Jesus answered, 'My kingdom 
is not of this world. If my kingdom were of this world, my servants would have been fighting, 
that I might not be delivered over to the Jews. But my kingdom is not from the world.' Then 
Pilate said to him, 'So you are a king?' Jesus answered, 'You say that I am a king. For this 
purpose I was born and for this purpose I have come into the world -- to bear witness to the 
truth. Everyone who is of the truth listens to my voice.' 

 

Key Greek Words 
Basileia (basileia) -- Kingdom, reign, dominion, sovereignty. Denotes not primarily a 
geographic territory but a sphere of rule and authority. Jesus' basileia is defined by its origin -- 
'not of this world' -- and its purpose -- bearing witness to truth. It is present, active, and real, but 
operates on an entirely different plane than Rome's kingdom. 
Kosmos (kosmos) -- World -- used by John throughout his Gospel to mean the ordered system 
of human existence organized in opposition to God. When Jesus says His kingdom is 'not of this 
world,' He means it does not originate from, draw its power from, or operate according to the 
structures of the fallen human order. 



Martyreo te aletheia (martyreo te aletheia) -- Bear witness to the truth -- present active 
indicative. This is Jesus' purpose statement for His entire incarnation as He gives it to Pilate. 
The word martyreo is the root of our word martyr -- one who witnesses with their life. 
Aletheia (aletheia) -- Truth -- one of John's most important theological terms, used 25 times in 
this Gospel. In John's framework, truth is not merely propositional accuracy but the very 
character and nature of God as revealed in Jesus. When Pilate asks 'what is truth?' he is asking 
a man who embodies the answer to his question. 

 

Background and Cultural Context 

'King of the Jews' as a Legal Category -- Maiestas 
The charge 'King of the Jews' carried specific political weight under Roman jurisprudence. 
Claiming kingship without imperial sanction was the crime of maiestas -- treason against the 
Roman state. Any provincial figure claiming independent royal authority was a direct challenge to 
Caesar's sovereignty. Pilate's question in verse 33 is therefore not merely theological curiosity. It 
is the legal question upon which a capital charge could hinge. This is exactly why the Jewish 
leaders framed their accusation in these terms. 

 

Jewish Messianic Expectations in the First Century (Psalms of Solomon 17-18) 
Most first-century Jews expected the Messiah to be a political and military deliverer who would 
overthrow Roman occupation and restore Davidic sovereignty. The Psalms of Solomon, a 
Jewish text from the first century BC, describes the Messiah as a warrior king who would drive 
out the Gentiles and purify Jerusalem. Jesus' declaration that His kingdom is 'not of this world' 
directly confronts and dismantles this expectation. He is not the Messiah the crowd expected. He 
is the Messiah they needed -- one whose kingdom operates not through military force but 
through truth. 

 

Exegetical Commentary 
Jesus' counter-question in verse 34 -- 'Do you say this of your own accord, or did others say it to 
you about me?' -- is not evasion. It is a diagnostic question. If Pilate is asking on his own initiative, 
he may be genuinely interested in truth. If he is simply repeating a charge handed to him by the 
Jewish leaders, the question has a political rather than a sincere basis. Pilate's dismissive response 
-- 'Am I a Jew?' -- reveals he has no personal investment in the question. He is managing a political 
problem, not seeking truth. 
 
Jesus' declaration that His kingdom is 'not of this world' is one of the most misunderstood 
statements in the New Testament. It is sometimes taken to mean His kingdom is purely spiritual 
with no relevance to earthly affairs. The Greek is more precise: His kingdom is not 'of' this world -- 
not originating from it, not drawing its power from its structures. He does not say His kingdom is not 
'in' the world. The kingdom is present and powerfully engaged with the world. But its source, its 
methods, and its goals are entirely different from those of earthly kingdoms. Peter's sheathed sword 
in verse 11 is the proof: this kingdom does not advance by force. 
 
The exchange culminates in verse 37 with Jesus giving the clearest summary of His incarnational 
purpose in the entire passion narrative: He came to bear witness to the truth, and everyone who 
belongs to the truth hears His voice. This directly echoes John 10:27 -- 'My sheep hear my voice.' 
Pilate is standing before the One who is the way, the truth, and the life (John 14:6), and in the next 



breath he will ask 'what is truth?' The tragedy of Pilate is not ignorance. It is proximity without 
recognition. 
 

Discussion Questions 
1.  Jesus said His kingdom is 'not of this world,' meaning it does not operate by the 
methods or power structures of earthly kingdoms. What are some ways the church is 
tempted to pursue kingdom purposes through worldly methods? What does Jesus' 
answer to Pilate say to those temptations? 
2.  Jesus described His entire purpose as 'bearing witness to the truth,' and said 
everyone who belongs to the truth hears His voice. What does it mean practically to 'be 
of the truth' in your everyday life -- in your decisions, your relationships, your conflicts? 

 

Section 5: What Is Truth? -- Pilate, Barabbas, and the World's Verdict (vv. 38-
40) 

John 18:38-40  Pilate said to him, 'What is truth?' After he had said this, he went back 
outside to the Jews and told them, 'I find no guilt in him. But you have a custom that I should 
release one man for you at the Passover. So do you want me to release to you the King of 
the Jews?' They cried out again, 'Not this man, but Barabbas!' Now Barabbas was a robber. 

 

Key Greek Words 
Aletheia (as a question) (aletheia) -- Truth. Pilate's question 'What is truth?' is a single Greek 
word posed as a cynical rhetorical dismissal rather than a genuine inquiry. John does not record 
a pause for an answer because Pilate does not wait for one. He asks and walks away. The 
answer he will not wait for is standing directly in front of him. 
Aitian (aitian) -- Guilt, charge, legal grounds for accusation. When Pilate says 'I find no guilt in 
him' he is making a formal legal declaration of innocence -- a juridical verdict, not a personal 
opinion. He declares Jesus innocent and then proceeds to hand Him over anyway. This is the 
moral catastrophe at the center of the trial. 
Lestes (lestes) -- Robber, bandit, revolutionary brigand. The same word used in John 10:1,8 for 
those who climb into the sheepfold by another way rather than through the gate. John's single-
sentence description of Barabbas -- 'Now Barabbas was a robber' -- is compressed theological 
commentary. The world chose a robber over the Good Shepherd. 

 

Background and Cultural Context 

The Passover Amnesty Custom 
The practice of releasing a prisoner at Passover is mentioned in all four Gospels but has no clear 
parallel in surviving Roman legal texts outside the New Testament. It was likely a local 
accommodation Pilate made to reduce Jewish tension during the volatile Passover season, 
when nationalist sentiment ran highest and Rome's concern about unrest was greatest. Pilate 
clearly expected it to provide him an exit from his dilemma: he could release Jesus under cover 
of custom without issuing a formal acquittal that might embarrass the Jewish leadership. 

 



Barabbas -- 'Son of the Father' 
The name Barabbas in Aramaic means 'son of the father' -- bar (son) plus abba (father). The 
crowd chooses 'son of the father' over the actual Son of the Father. Whether John intends this as 
a conscious irony or it functions as one within his narrative, the effect is one of the passage's 
most striking inversions. The true Son of the Father is handed over so that a man whose very 
name means 'son of a father' can go free. This is substitution enacted in narrative form. 

 

Pilate's Political Vulnerability After Sejanus (Josephus, Antiquities 18.4.2) 
Pilate's patron Sejanus had been executed for treason in AD 31, leaving Pilate politically 
exposed. Any complaint to the emperor Tiberius could now reach him without interference. The 
Jewish leaders eventually exploit this vulnerability explicitly in John 19:12 -- 'If you release this 
man, you are not Caesar's friend.' Pilate's capitulation is not simply moral cowardice. It is the 
calculated fear of a politically isolated man who knows exactly what a formal complaint to Rome 
could do to his career and his life. 

 

Exegetical Commentary 
Pilate's question 'What is truth?' is one of the most haunting lines in the New Testament. Read at 
face value it could be a genuine philosophical inquiry from a man jaded by years of navigating 
competing truth claims in a complex province. But John's narrative structure gives it away: Pilate 
does not wait for an answer. He asks and walks back outside immediately. It is not a question. It is 
a dismissal. And the dismissal is the tragedy, because the answer to his question is the man he is 
about to send to His death. 
 
Pilate's declaration in verse 38 -- 'I find no guilt in him' -- is the hinge on which the moral indictment 
of the entire trial turns. This is a formal Roman legal verdict of innocence. Everything that follows is 
a miscarriage of justice by a man who knows it is a miscarriage of justice. He looks for escape 
routes -- the Passover release, the offer to free 'the King of the Jews' -- but finds none he is willing 
to take, because he is unwilling to do what justice actually requires: release an innocent man 
regardless of the political cost. 
 
The crowd's choice of Barabbas over Jesus is John's final and most concentrated irony in this 
passage. A robber -- one who takes by force what does not belong to him -- is preferred over the 
One who came to give what no one could earn. The world, given the choice between truth and 
convenience, between the Son of God and a son of this age, chooses Barabbas. John's one-
sentence description is not biographical detail. It is theological commentary delivered in seven 
words. 
 

Discussion Questions 
1.  Pilate asked 'What is truth?' while standing in front of the One who said 'I am the 
truth.' He asked the question and walked away without waiting for the answer. In what 
ways do we sometimes ask the right questions but walk away before we are willing to 
hear or live by the answer? 
2.  Pilate declared Jesus innocent and then handed Him over anyway, choosing political 
safety over justice. Where in our own lives are we tempted to know the right thing and 
choose the safe thing instead? What does Pilate's example warn us about the long-term 
cost of that kind of compromise? 



 

Closing Reflection 
This passage places two trials side by side and invites us to see which one is really 
happening. Annas interrogates Jesus and Jesus calmly appeals to the truth. Pilate 
questions Jesus and Jesus tells him about a kingdom that operates entirely outside 
Rome's categories of power. In both cases, Jesus is the most composed, the most truthful, 
and the most authoritative person in the room -- even while bound, even while being struck, 
even while facing death. Pilate, for all his power, cannot find a charge against Him. The 
verdict he speaks out loud is innocent. The verdict the world demands is crucify. And 
Pilate, knowing the difference, chooses the wrong one. This passage leaves every reader 
with the same question it left Pilate: having heard the truth, and having no grounds to reject 
it, what will you do with it? 

 

Memory Verse 
"For this purpose I was born and for this purpose I have come into the world -- to 

bear witness to the truth. Everyone who is of the truth listens to my voice." 
-- John 18:37 (ESV) 
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